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INTRODUCTION 

During our recent Founders Day celebration, the University 
was privileged to have within its halls and on its rostrums two 
of the most brilliant men of our time. Dr. Edward Teller and 
Dr. Charles Malik. Although one spoke as a scientist, and the 
other as a statesman, together they conveyed to us the import 
of the Communist challenge more clearly and forcefully than 
I have ever heard it expressed before. 

For St. Louis University, marking its one hundred and forty- 
second anniversary, their words had special significance. To 
meet the Communist challenge, they said, America must build on 
her great traditions, making even greater sacrifices, to achieve 
educational excellence and to strengthen our moral courage and 
our love for freedom. 

This challenge is laid at the doors of our universities, for it 
is there that these qualities can and should be fostered and pro- 
moted. 

Although Saint Louis University is already embarked on a 
program of development that will enable us to assume a greater 
share of the added burden that the Communist challenge puts 
on American education, these addresses helped us to rededicate 
ourselves to the job that lies before us. 

Response to the talks was so great and requests for copies 
so numerous that we decided to reprint them. I know that in 
the following pages you will find the same inspiration and 
challenge that made our 1960 Founders Day celebration a truly 
memorable one. 


Paul C. Reinert, S.J. 
President 

Saint Louis University 
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and The 

Balance of Power 

By Dr. Edward Teller 

IT IS A VERY GREAT HONOR and a very great pleasure 
to be allowed to talk to you here on a topic which I believe is 
of great importance. We are entering a new decade in the 
accelerated rate of change in the modem world. This decade 
is bound to be fateful for everyone in the United States and, 
indeed, for the whole world. We are living in an age when each 
decade has a different complexion and this is due to one factor 
more than to anything else. It is due to the cumulative, ex- 
plosively rising force of technical knowledge. This technical 
knowledge has made the world smaller, more closely inter-related. 

It has made it possible to translate human will into action easily 
and at short notice, sometimes, I think some of us feel, at too short 
notice. Nuclear explosives have made the danger of war, perhaps 
not a greater one than before, because wars have always been ter- 
rible but nuclear explosives have made the danger of war a more 
sudden danger. The same technical developments have also made 
it possible for all the people in the United States to live in a 
decent way. And I’m sure that scientific developments in a 
peaceful world can make it possible for all people in the world 
to lead a life under decent circumstances. This is a great and 
tremendously important thing because billions of people today live 
under conditions not fitting any human being. This world, be- 
cause it’s small, because it’s closely inter-related, because in it 
we have to live side by side with people of entirely different cul- 
tures and because we have to live side by side with the dynamic 
force of Communism - - for all these reasons this world has 
entered into a most critical stage. 

Now I want you, first of all, to realize what is happening 
in this world on the other side of the Iron Curtain. A great 
number of things are happening there and many things that 




I would criticize and that you would criticize, but I want to 
point out to you that something is happening on the other side 
of the Iron Curtain which is admirable and this is unprece- 
dented progress in the scientific field. At the end of the 
second World War there was no question whatsoever which 
was the country most progressive in science, in technology: the 
United States. Today our leadership has been challenged. It 
has been challenged because of the really magnificent educational 
effort in the sciences that has been going on in Russia ever since 
1917. In Russia, in China, in the satellite countries, every child 
knows that if he wants to have a good life his best chance is to 
be a scientist. Behind the Iron Curtain most people live in want, 
in misery and in fear. Only two classes of people are exempt 
from want and from misery, the scientists and the high Com- 
munist officials and only one class is exempt from fear, the 
scientist. 

If someone becomes a successful scientist in a Communist 
country he can live a reasonably comfortable life in a world in 
which comfort is not what everyone has and, in addition to 
this comfort, he has all the honors that he could wish for. 

The children in the Communist countries are driven by the 
whip of necessity into scientific fields. There is plenty of evidence 
for this but I would like to quote to you only one piece of evi- 
dence which I know from personal experience. After the revolt 
of 1956 had been thoroughly crushed in Hungary, very many 
thousands of young Hungarians escaped from behind the Iron 
Curtain. Many of them came to this country and quite a few 
of them I have met. Hungary is a Russian colony. No economic 
progress was permitted in Hungary in the same period in which 
Western Europe revived. But while the general economy in Hun- 
gary was held down, while every liberty was stamped under foot, 
education and science have been encouraged and have progressed. 
Even in the Russian colonies, education gets as much or more 
emphasis than we give it here in the United States. 

Ladies and gentlemen, in our own country the situation is 
different. Society considers science and the scientists a little bit 
outside the main stream of the community. I would like to men- 
tion to you one little occurence. It happened in the presidential 
election during the campaign of 1956. You may remember at 
that time there was a controversy about “fall-out.” Now I don’t 
want to tell you that I am for “fall-out” or against it. But I 
do remember that one very good politician who ran for high 


office, appeared on television, and the question was put to him, 
“What do you think about ‘fall-out’?” Well, I have forgotten 
whether he was for it or against it. But when this question was 
put to him he started to reply as follows: “I know nothing at all 
about nuclear science, but as far as ‘fall-out’ is considered” and then 
he gave his opinion. He was a good politician. Had he been asked 
a question about music, and assuming that he could not stand 
classical music, he would not have started his answer by saying, 
“Now I just can not sit through any piece of classical music at all 
but as far as Beethoven is concerned.” He would not have done 
that because he would have known that many in his audience like 
classical music and would have been offended by such a statement. 
But- to say, “I know nothing about science” — that was a safe state- 
ment and I think this is significant. I think that it is significant 
that we in this country who have profited so greatly by the fruits 
of science, we in this country who have a respect for each other, 
and who have some clear positive appreciation of God’s world, that 
we turn away from science in such a systematic, deliberate manner. 
What has brought about this situation? To my mind this situation 
is a consequence of a fundamentally desirable state of affairs. Often, 
something that is generally good has a consequence that is not so 
good and these connections we must find out because otherwise we 
will have no proper appreciation of the task or the difficulties that 
we are facing. 

Let me tell you what I think is, at least in good part, at the 
bottom of our behavior. We live in a democracy. To my mind 
a democracy is a wonderful thing, I know it is a wonderful 
thing because I did not always live in a democracy. I even sus- 
pect that perhaps our country is the only true democracy, because 
we are a democracy not only in a political sense, we are also a de- 
mocracy in an economic sense. What we produce is for the masses. 
If you want to buy something that everybody needs, you can get the 
best and least expensive goods that are available anywhere. If 
you want to get something that is a little better you may get 
something different, you may pay more money, but what you 
get if you buy an expensive car is, in fact, only very sightly better. 
We have no appreciation for what is available only to the few. 
I think that this fact of economic democracy is a wonderful 
thing, but these same principles, these same habits have been, 
I think, unavoidably applied to the spiritual fields as well. In- 
tellectual tastes, the works of the Spirit are not appreciated by 
someone who is not educated. Intellectual tastes are acquired 
tastes and they are enjoyed by a minority. They are enjoyed 


by that essential minority which is educated in our colleges and 
universities among which Saint Louis University is one of the 
earliest and the best. 

Well, what is available to the select few is not considered at 
all bad in this country; people in this country are not against it. 
They immediately say to the intellectual, “If you want to play 
with these high-brow ideas, you may go away and play by your- 
self, but please let us alone.” This has produced a reaction on 
the part of the intellectuals, a reaction which I think is under- 
standable but also a reaction which is certainly deplorable. The 
intellectuals are people who do hard work, desperately hard 
work, and they do it because they love it, and they don’t even 
notice how hard it is because they love it. If someone comes 
along and tells us that you may do this but don’t bother me with 
it, it does produce a reaction and the natural reaction is: you 
don’t care for me, I dont care for you; I’ll go off into the corner 
and talk only with my friends and colleagues; we’ll talk only in 
polysyllables and even we won’t understand each other, that’s how 
long-haired we are going to be. 

The scientist, not playing to an audience, not enjoying the 
great unifying influence of the common populace, has become 

too erudite, too fragmented in the worst sense of the word, 

“atomized”. I think that a gulf has developed between the in- 
tellectual and the man on the street and this community here in 
the United States won’t be whole and won’t be healthy until this 
gap is bridged and it has to be bridged from both sides. The com- 
mon man must pay more, much more, attention to the intellectual, 
not by, considering him in some instance as a hero who can be 
put on a pedestal but by considering him as a man who by his 
hard work contributes to the commonwealth as much as the 
laborer, as the politician, as the medical doctor, as anyone else. 
He must appreciate the intellectual as a pioneer in new and fas- 
cinating fields as people who go into strange adventures, which 
adventures are not only for them alone, but for everybody who 
wants to participate. And the intellectuals themselves, the high 
brows who ha.ve become high brows because they have been called 
so, should change, should step out from their isolation, and make 
it their duty to explain in words of one syllable the remarkable and 
incredible things that they have found. This has to be done and 
it has to be done now because otherwise within the next decade 
the leaders in science will be Communists, the leaders in industry 
will become Communists and the future of the world unavoidably 
will be determined by the Communists. 


Ladies and gentlemen, the need is pressing, the need is gen- 
eral, but there are few fields in which the need is upon us in 
such an immediate manner. We are here participating in the 
anniversary of a great university, a university dedicated to uni- 
versal knowledge embracing all fields. Of this universal know- 
ledge I must select for your consideration, a few in which im- 
mediate and exceptional progress is absolutely required in this 
atomic age. 

The first field is what is called the “exact sciences”. I don’t 
like the word “exact sciences”. Bookkeeping must be exact. Science 
must be imaginative, yet science must be exact, too, because some- 
times what we find is so incredible that only the most exact proof 
can convince us that what we see is reality and not a dream. 
This science is making it possible now and in the near future to 
harness the atom so that cheap energy will be available to every- 
body in the world. By the peaceful use of nuclear explosives we 
will be able, if you only can find the determination, to blast off 
the surface dirt from many valuable minerals so that scarcity of the 
most essential raw materials like coal and steel will not longer be 
problems for the people on the earth. Beyond that the development 

of meteorology a field where this university has made great 

contributions the field of meteorology promises in the next 

decade precise weather prediction and beyond that we can see 
on the horizon the possibility of regulating weather, regulating 
climate, growing more food for everyone, which again, just like 
atomic energy, raises the problem of inter-relation between various 
nations. Once we can do something about the weather the 
last safe topic of conversation will be gone and this won’t be 
such an easy matter when air will be a commodity like bread and 
water is today. We will live in an even more closely inter-related 
world where we will be our brother’s keeper and our brothers will 
be our keepers. Beyond that there is the possibility of growing 
useful food in the most fertile and the most extensive and vast 
portions of the world, in the cradle of all living beings, in the 
oceans. This, again, is a property of all mankind and only joint 
work on a world-wide scale can bring real progress. For these 
works of peace, as well as for the reasons of national se- 
curity, we can not continue to be strong, to be the material 
foundation for the strength of the free world if we continue to 
neglect the rapid development of sciences, all sciences. 

I have mentioned to you a few examples, but I can not 
foresee the things that will come, I can not predict the future, 
I can only give you an impression of the vast dimensions of op- 


portunity that do lie in the future and these opportunities are 
opened up in an accelerated fashion by the keys of science. But 
this is not enough. Science makes the world small and we can not 
use atomic energy, we can not agree about the weather and we 
can not take possession of the oceans in the name of all man- 
kind — • if we do not find a way to collaborate with our brothers. 
The great order which is leading this university has done a lot 
through science and through spiritual values to bring the brother- 
hood of men into more close, more intimate relation. And in this 
work the first step today must be to be able to talk to our 
brethren. There are few countries where the knowledge of 
foreign languages is as neglected as it is in the United States. 
The reasons are obvious - - - our great and admirable self- 
sufficiency. This self-sufficiency is great, is admirable, but it’s 
past. In the present small, inter-related world we are no lon- 
ger and we can no longer be self-sufficient. In the field of 
learning, the cultivation, the teaching of languages is something 
on which the Russians are greatly ahead of us and their lies are 
better believed than our truths because at least their lies are 
spoken in Arabic when they speak in Egypt, and in Hindi when 
they speak in India, but our truths are spoken only in English. It 
is very difficult for most people who have lived all their lives 
in one country fully to understand the great psychological handi- 
cap under which we are laboring abroad in our vital relations 
because of the fact that we have neglected the study of foreign 
languages and that is a field closely related to the one which I 
have just mentioned, the field of personal contacts. I understand 
that at this university between three and five percent of the 
students are foreign students. This is wonderful. You have 
here more foreign students than most other universities, but 
it is not enough. I think that all our universities should have 
ten percent foreign students and, what’s more, a comparable num- 
ber of our youngsters should go abroad, and not only to England 
and to Europe, but to South America, to Asia and to Africa, to 
the backward alleys of the world to find out about the people 
with whom we have to live, with whom we have to work if we 
want a better world, if, indeed, we want to survive. 

Ladies and gentlemen, I have to conclude my remarks and 
I would like to conclude with a prediction about the future. I 
do not know whether the world of tomorrow will be better or 
whether it will be worse than our world today. I know this for 
sure: that the world of tomorrow will be different, it will be 

very different, it will be so different that our imagination will not 



suffice to project that difference. It may be, and the danger is 
great, and the danger is imminent, that this world will fall under 
Russian domination. Now I like the Russians, I admire them, 
they have a great goal - - - to unite the world under their sys- 
tem and they honestly want that people in the world should live 
better. They, as we, work for the common man but their history 
for the past centuries all the way back to their fight with Genghis 
Khan, their history has known nothing but absolute rule, the 
simple cooperation between people which is established by the 
rule: “I tell you and you obey.” If Russia will dominate the 

world, freedom will disappear and it will not come back for 
many dark centuries. It may not come back ever, because free- 
dom is not the natural state of all humans; freedom is a recent 
and exceptional state which required courageous thoughts and in- 
credibly courageous deeds. If the Russians will take over the world, 
then, in my opinion, the world of tomorrow will be miserable and 
the conscience of no man will be free. 

It may be that our ideas for free, willing dignified cooper- 
ation on the universal law will prevail. This is an idea which 
is hard to establish, which is perhaps impossible to establish in 
the very few years that remain to us, but which we must try to 
establish because if we succeed in that then this world will 
be peaceful and it will be safe. No temporary sacrifice will 
be too great to achieve it. The world of tomorrow will be much 
better or much worse and whether it will be one or the other 
will be decided to a very great extent by the devoted efforts of 
the teachers in the universities and by the hard labor and en- 
thusiastic contributions of the students. I hope that their work 
will be rewarded by a future in which they can enjoy freedom, 
peace and an ever-increasing understanding of our amazing world. 


The Tide Must Turn 

By Dr. Charles Malik 

THE COMMUNIST TIDE has been rising for 43 years. 
Having regard to the prepared antecedent situation which oc- 
casioned its rise we must say that this phenomenon has been 
tracing itself on the horizon of history for at least two centuries. 
The spiritual climate without which Communism could not arise, 
and if it arose it could not prosper, includes three elements: 
secularism, materialism and collectivism. The complete secular- 
ization of human affairs, since the breakdown of the Middle 
Ages, the radical divorce of history from anything above and be- 
yond history, the relativization of all values, the exultant affirm- 
ation of the death of God and of the absolute self-sufficiency of 
man, the bewitching lure of science and progress and all that is 
visible and sensible and sensuous, the pride of culture and civili- 
zation and human achievement - - - all these things, without 
which there can be no Communism and certainly no Communist 
movement, can be clearly traced to the Age of the Enlighten- 
ment in the eighteenth century. Man somehow lost his bearings 
with respect to God, with respect, namely, to an actual, existing, 
righteous judge who created man and everything visible and in- 
visible, who intervened and continues to intervene in the course 
of events, and who holds all that happens in history in the palm of 
his hands. Such a spiritual soil served as the ideal preparation 
for the development of atheistic and totalitarian Communism. 

Materialism belonged to the same preparatory soil. What do 
we mean by materialism? We do not just mean belief in the 
existence of matter, namely, of something accessible to our senses; 
in this sense everybody, including the most outspoken idealists 
such as Bishop Berkeley, is a materialist. Nor do we just mean 
that man cannot exist without food and drink and air and a 
general material support; again in this sense everybody, including 
the most radical ascetics such as the hermits of the desert, is a 
materialist. Materialism rather means the denial that there is a 
lower and a higher in life and that the higher is completely in- 
dependent of the lower and can never be reduced to it. When 
the whole is looked upon as only the sum total of its parts 
that is materialism. When the highest in man, his mind, his 
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spirit^* the .fact that he can be touched and transformed by some- 
thing that is holy and divine, when all this wonderful side of 
man is reduced without any remainder to his bodily functionings 
- - - that is materialism. When ideas, mind, spirit, truth, are 
denied an absolutely original potency - - - that is materialism. 
When nothing that is fixed and firm and given and complete and 
perfect and full of being is allowed, when everything is dis- 
solved in the fluency and flux of elements and things that 

is materialism. When man is interpreted as made up only of in- 
satiable and uncontrollable desire that is materialism. When 

the whole of human life is viewed as inherently without rest 

and peace and repose and grace and fullness of satisfaction 

that is materialism. Now as these things constitute the very 
warp and woof of modern civilization, is it any wonder that 
materialistic Communism, with its emphasis on human desire, 
with its derivation of all ideas and all norms and all valuations 
from the sheer economic struggle, with its interpretation of his- 
tory as the product only of conflicting class interests, interests that 
can never be reconciled except through violence and the de- 
struction of one class by another, with its inciting of all that is 
primitive and elemental and unformed to rise against all that is 
more perfect, more developed, more sure of itself, with its doc- 
trine that in the end there is nothing, nothing, nothing, save 
atoms in motion, is it any wonder, I say, that materialistic Com- 
munism has found in this spiritual climate of modern civiliza- 
tion a perfect soil for its development? 

Collectivism is the third element propitious for the growth 
of Communism. In certain countries in the East and under 
modern industrial conditions in the west man is assimilated to 
his social or racial or religious or national or economic group. He 
loses thereby his distinctive human personality. He is not looked 
upon, nor does he look upon himself, as an end: he is treated, 
and he treats himself, as a mere means. He thinks as his group 
thinks; he acts as his group acts; he cannot assert any genuine, 
personal freedom. This is the mass man who exists not for his 
own sake but for the sake of something else. When the integrity 
of the human person is thus violated, whether through inhuman 
exploitation of labour by capital under industrial conditions, or 
because of certain cultural traditions which recognize and respect 
only the group and not the individual human person, woe betide 
him who departs one iota from the group pattern. When such 
conditions prevail then Communism can quickly take root and 
develop. But collectivism is one of the hallmarks of modern 
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civilization. Secularism and materialism both conspi^U^ilf^cT^j^g 
truction of the human person. If there is no God, if there is im- 
printed on man nothing eternal, nothing divine, why should he be 
respected in himself? His value then is only the value of a 
number, a unit in a big mass. And if man is just the physical ele- 
ments of which he is composed, if he is only his natural de- 
sires, where is his freedom, where is his mind, where is his dis- 
tinction over the animals? His value then is only the animal value 
of the herd. Without a spiritual preparation whereby the sacred- 
ness of the individual human soul is unrecognized or blurred or 
denied Communism cannot strike root and thrive. 

If then we are to understand why the Communist tide has 
risen and how it may be rolled back, we must humbly and peni- 
tently meditate on the profound spiritual maladies of secularism, 
materialism and collectivism with which western civilization has 
been afflicted for centuries, and without which Communism could 
not possibly flourish. It is unworthy to sit back and pathetically 
blame Karl Marx, Lenin, Stalin, Khrushchev and the Russians 
in general for the scourge of Communism. This scourge would 
not have smitten mankind if western civilization were strong and 
healthy from within. The problem of rolling it back is therefore 
the double problem of rolling it back from the peoples stricken 
by it or whom it is now threatening and of rolling it back inside the 
western soul itself. And without treating first the devastating 
secularism, materialism and collectivism in western culture, the 
west cannot push back Communism where it is now entrenched. 

Let us, however, first be clear about what has happened 
and what we are now confronted with. Almost a third of the 
human race have in one generation fallen under the iron grip of 
Communist rule. The remaining two-thirds are Communistically 
infiltrated and softened up in diverse ways and varying degrees. 

Not one people has voluntarily chosen this rule. It is always 
foisted upon them by intrigue and revolution. The ruling Com- 
munist Party is everywhere a very small minority, often not more 
than 2%, of the people under its subjection. It maintains its con- 
trol by force, aided by the most ingenious manipulation of scientific 
methods of propaganda, regimentation and terrorization. The 
Communist state is everywhere a police state. 

All means of production are in the hands of the state and the 
state itself is in the hands of the 2% ruling Communist clique. 
Every citizen is an employee of the state and depends for his 


political, social, cultural and spiritual formation, information and 
orientation, upon food conceived, concocted and administered by 
the state alone. 

There is no freedom whatever to criticize and change the 
existing political regime. In many instances freedom is not missed 
because the people had never tasted it. 

There have been impressive material advances and the stan- 
dard of living of the people has considerably risen; also many 
abuses and many crude forms of exploitation have been removed. 
In such cases it would appear that the giving up of freedom or 
the not permitting it to come in and the handing over of every- 
thing to, or the taking over of everything by, the government was 
a price worth paying for this enormous economic uplift. But it 
is really impossible to tell what would have happened if the old 
systems were not superseded wholesale by Communism but were 
modernized and liberally and democratically oriented. For in- 
stance, it is arguable whether the old Tsarist regime would not 
have produced the same or better material results if only it had 
modernized and liberalized itself. Since history cannot be reversed 
nor can the same people traverse two histories at the same time, 
it is not possible to prove that what has happened was the best 
thing nor that if it did not happen conditions would have been 
better or worse. 

Even if this material progress could not have been achieved 
without Communism, the question remains: what is the total price 
that has been paid for it? Over and above the material abund- 
ance and economic justice that Communism aims at, and that 
it may in a sense be uniquely capable of accomplishing, what 
does Communism mean, what does it tend to, both for its own 
people and for the rest of the world? 

Communism means principally eight things. 

(1) The control of education and of the universities by 

the state, and the resultant regimentation of the mind in one 
mould the Marxist-Leninist type of thinking. 

(2) Radical atheism, namely, the militant denial of any 
God or Christ or Holy Spirit and the affirmation only of matter 
and force and motion and desire and appetite. 

(3) Dialectical materialism, namely, that economic condi- 
tions and the class struggle determine everything, including poli- 
tics, science, philosophy, morality and religion, and that the work- 
ing classes are now destined to seize the reins of power by revolution. 


(4) Radical collectivism, namely, that the human person 
is wholly the creature of society and he is responsible only to its 
fluctuating moods and mores. 

(5) Radical totalitarianism, namely, that the only good 
government is the absolute dictatorship of the proletariat through 
its vanguard, the Communist Party. 

(6) If these things thought control, atheism, materialism, 

collectivism and totalitarianism were confined to one people 

or country with no attempt to propagate and impose them upon 
others, one would say this is only one of the many strange systems 
that have appeared in the world, and the peoples concerned are 
free to pursue that perverse way of life, provided they do not in- 
terfere in the freedom of others. But actually Communism in- 
spires and instils a radical missionary fervor, with an imperialist 
vision for the domination of the whole world, namely, for the 
overthrow and Communization of all systems, governments, cul- 
tures, outlooks, philosophies and religions. 

(7) If this vision and fervor were gently and placidly held, 
if the method of its propagation were one of love and service 
and persuasion and longsuffering, again we would not mind it; 
one would confidently and expectantly wait for the kindling of 
the spark of truth from the peaceful rubbing of one point of view 
against another. But Communism propagates itself through force 
and revolution; through infiltration, intrigue and subversion; 
through the confusing of issues and the weakening and softening of 
the moral fibre; through the exploitation of real and imaginary 
grievances; through character assassination and the use of every 
conceivable means, including front organizations, that will under- 
mine and destroy the non-Communist world. It follows that other 
points of view following the traditional norms of warfare and 
self-protection simply have no chance before this ruthless on- 
slaught which recognizes in the end only the potency and de- 
cision of force, and which attacks at every level, but especially 
the political, intellectual, moral and spiritual levels. 

(8) If the missionary fervor and the imperialist vision were 
entrenched in a weak country, again one would say, what can 
they do, even if they use the most devilish methods of subversion 
and intrigue. But international Communism appears to command 
a military-nuclear-economic-political might second to none; in- 
deed there are some who fear that the balance of world power 


has already decisively tipped in their favor. If this is the case, 
then what is left undecided is only the time and modality of the 
liquidation and burial of the rest of us. 

This is then what we concretely face today: a mighty em- 
pire, with incalculable military forces at its disposal, with a total 
outlook on life based on materialism, atheism, collectivism, totali- 
tarianism and the rigid control of the human mind, with a mis- 
sionary zeal and a world-wide imperialist vision unprecedented 
in history, and disposed to employ every conceivable means in the 
pursuit of its unalterable and of world domination, a domination 
which it believes it has every right to and which many fear it 
has already potentially attained. 

Stupendous then is the task of rolling back this enormous 
challenge. It calls for a quality of nerve and mind and spirit 
altogether rare. Let us then boldly enter into the dimensions of 
this task. 

The first and most important requirement is belief that the 
rollback is both necessary and possible. If a person asks me what 
he must do to help in this crisis, I answer: my friend, first be- 
lieve, believe, believe in the possibility of the rollback. I say this be- 
cause what astounds me most in the temper of the West these days 
is the virtual absence of this element of faith. People seem prepared, 
either from fatigue or from softness or from moral and intellectual 
decadence, to settle for the indefinite perpetuation of the status quo. 
There are elements in England, including some philosophers and 
some clergy, who have given up the struggle and would unilaterally 
disarm before the Communist onslaught. People in this country 
who uncritically parrot the Communist slogan of peaceful co- 
existence do not at bottom believe in the possibility of the roll- 
back. But let me assure you with all the moral conviction at my 
command that if the West comfortably gets itself into the mood 
of believing that it can live and let live with Communism, the 
West is already finished. The first condition for the survival 
of the West is to generate an unshakable belief that the rollback 
of Communism from the minds and bodies of men is at once a 
necessity and a possibility. 

This is the first and most important element of belief. But 
there is a second element: it is the belief that the lifting of the 
curse of Communism from the brows of men can take place with- 
out war. One’s faith is miserably deficient if he believes that 
the rollback can be achieved only by war, whether general or 
local, whether nuclear or conventional. One should of course 


never weaken in one’s defenses; on the contrary, one should de- 
velop them to the utmost, both to deter Communism from start- 
ing a war and to beat it decisively should war break out. But the 
acid test for the reality of one’s faith in the possibility of the roll- 
back of Communism is whether one predicates his calculations 
for this rollback on conditions of peace. Only he who can win in 
peace is really entitled to win in war should war be thrust upon 
him. The infinite possibilities, short of war , of causing the Com- 
munist realm to disintegrate from within, through political, dip- 
lomatic, economic, intellectual, moral, spiritual and other measures, 
have not been sufficiently compassed, much less effectively mobil- 
ized. The children of light are unworthy of the light they enjoy 
if they do not believe that they can be, precisely under conditions 
of peace , infinitely more resourceful than the children of darkness. 

Every attempt must be made to distinguish and separate the 
peoples from their Communist governments. It is not the people 
who are the enemy of freedom and man: it is the Communist 
Party with its dialectical materialism. The people are victims of 
this Party and everywhere they crave for and are entitled to the 
freedom of man as much as the rest of us; and those who really 
believe in and work for the rollback must identify themselves with 
this craving of the people. The most important condition for the 
strategy of liberation is to work out genuine alternatives for the 
subjugated peoples, to hold them out for them in all responsi- 
bility, and to stand by them when they act. Not to believe in 
the possibility of such genuine alternatives is to believe that Com- 
munism, with all the concrete meaning we have seen it involves, 
is here to stay; to believe that the rollback is either impossible 
or undesirable; to sit back and accept the sham of peaceful co- 
existence; in short, to betray the cause of freedom by believing 
and acting on the belief that not all men are fit to be free. Now 
to know real freedom is to know that it belongs to man as man. 
It follows that to be smugly satisfied with your own freedom and 
not to be moved if your brother is in chains (and in this con- 
tracted universe we are all now brothers and neighbors of one 
another) is not to have known real freedom; is in effect to be 
partially a slave yourself, to have allowed the bondage of Com- 
munism to infect your own soul. The really free then must will 
and work for the freedom of all. 

Much has been made lately of the so-called ideological dif- 
ference between Russia and China. Khrushchev, it is said, be- 
lieves in peaceful coexistence; China believes in war. On this 
whole question I wish to make six brief observations. (1) It is 


obvious that whatever differences might exist between Communist 
China and the Soviet Union should be wisely exploited to the full. 

(2) If and when these two colossi should fall out with each other, 
the principal cause would hardly be ideology, but their conflict- 
ing political, economic, strategic and demographic interests. (3) I 
do expect them to fall out with each other before the end of this 
century, regardless of ideology. (4) The immediate principal 
danger for the free world comes from the Soviet Union, the re- 
mote danger from China. (5) Despite Marx and Lenin, Russia is 
much more Western in life and outlook than China, and there- 
fore, the final conflict is likely to be between the alien Chinese 
world and the Western world, including Russia. (6) Even if 
there are some shades of difference as to tactics today between 
Communist China and the Soviet Union, their ultimate purpose 
is the same, to wit, the radical overthrow of all the systems and 
institutions of the free world. If Russia and China are both sworn 
to the absolute destruction of the free world, it is no ground for 
comfort to be presented with the choice between being destroyed 
by the Chinese dragon breathing fire, and being destroyed by 
the Russian bear embracing us in “peaceful coexistence.” 

The scandal of freedom is the apparent disunity of the free 
world. The Western coalition is presently stricken with great 
strains. France is preoccupied with Algeria and does not quite 
see eye to eye, even on fundamental issues, with her Anglo-Saxon 
allies. It is evident that the new American administration shall 
have to examine the possibility of significant readjustments in 
America’s relations with Great Britain. The history of the Middle 
East, for instance, is unintelligible except if the hidden, and 
sometimes not so very hidden, costly, and in my opinion, quite tjjS 

senseless rivalry between the Western powers is fully taken into 
account. Whatever the agreement at the top, the Ambassadors 
of the powers undermine one another in the field, and the agents 
and lobbies of the great Western corporations, in their cutthroat 
competition with one another, work havoc in the local scene. How 
can the West roll back the Communist surge with this unseemly 
disarray in its ranks? The West is doomed and Communism and 
anti- Westernism will perpetually register gains in Asia and Africa 
unless, appreciating that it is its total civilization that is today 
questioned and combated, the West puts aside the silly and selfish 
and reestablishes its own inner unity of purpose, both in policy and 
in action. In meeting the Communist onslaught, America can- 
not possibly go it alone; without harmonizing her policy and her 


procedure with those of Europe, Europe has it in her power to 
vitiate every lofty American intention; the West therefore will 
either pull together or it will certainly fall apart. 

The rise of neutralism in Asia and Africa raises profound 
issues not only in the political sphere but in the sphere of the 
spiritual relations between those cultures and the civilizations and 
culture of the West. Neutralism has spread partly because of the 
native attitude of “plague on both your houses,” partly because 
of Western disunity, partly because of the growth of Soviet rela- 
tive influence and prestige. Insofar as the neutralist attitude is 
genuine, the West can afford to be patient with it until it matures 
into the knowledge of the realities of the world, including the 
reality of Communism. But neutralism could be false; in that case 
it becomes a sort of Communist front. There are three simple 
criteria to distinguish genuine from pretended neutralism: whether 
the press of the neutral attacks one side in the cold war or both 
sides; the voting record of the neutral in the United Nations; 
and the political, economic and cultural orientation of the neutral 
at home. The neutrality of a government is obviously false if 
its press sees only evil in the West and no evil in the Communist 
realm; if it is always siding against Western causes in the United 
Nations; and if it is actually organizing the life of its people Com- 
munistically or semi-Communistically. There can be no roll- 
back of the Communist tide except if the West reaches such a 
stature of moral and material strength and independence as to 
dare to expose the falsity of false neutralism wherever it exists. 

You cannot roll back an enemy if you are all the time on 
the defensive, if the struggle is always carried out in your home 
or back yard. Where is the field of the struggle today? It is 
outside the Iron Curtain: in Asia, in Africa, in Latin America, 
in the hearts and souls of free men everywhere. The field of the 
struggle must now be reversed. Ways and means must be found 
to carry over the struggle to the other side of the Iron Curtain. 
The passage of influence through the Iron Curtain should be a 
two-way passage. The minds of the Communists in their own 
homes must be troubled. Just as the Communists keep on con- 
cocting plans for reducing as much of the free world as possible 
and annexing it to their realm, so the realm of freedom must 
develop ideas for penetrating and detaching as much of the 
Communist world as possible. With imagination, daring and sus- 
tained vigour, the Middle East can be purged of Communism in 
six months; so can Latin America; but plans backed by con- 
viction should also be perfected for the liberation of Eastern 



Europe as well. To resign oneself supinely to the status quo as 
sacrosanct and final is to lack faith in the conquering power of 
the values of freedom and to say to Communism in effect: we 
cannot take you, so please come over and take us. For in this 
contest it is impossible to stand still. 

The power of established precedent is tremendous in history. 

So far not a single instance of push-back of Communism has been 
produced. Is it any wonder then that many in the free world have 
begun to doubt their own potency; have begun in fact to look 
for Communism as something altogether irresistible and irre- 
versible? The liberation of a single little country, an Albania or 
a North Viet Nam for example, could so shock the Communist 
domain as to cause it to crumble from within. At least then 
people will have before them one concrete, historical instance of 
a reversal of the tide. History made inspires and directs history 
in the making. 

The just causes of complaint inside the free world must be 
attended to and removed. I know very well that even if the free 
world were perfect the Communist onslaught would persist. But 
a more perfect free world can better resist, defeat and reverse 
the onslaught. Racial injustice and inequality must go. Religious 
bigotry must be overcome. Social and economic justice must be 
sought and promoted. Peoples and nations should not exploit one 
another, nor should one people rule another against its will. The 
vestiges of colonialism should be liquidated. The blessings of 
liberty should shine forth as a bright star in the early morn. 

Do you really want to roll back Communism? Then you 
must be prepared to sacrifice much more than you have done. 

It is not by magic, nor by propaganda, nor by pious resolutions, <i\ 

nor by merely giving away your money, nor by comfortably sitting 
back and expecting that somebody else will do it for you, that 
you will succeed in rolling back the tide of Communism. It is 
by sacrificing of your possessions, of your pleasures, of your com- 
forts, of your easy living, of your time, of your energy, of your 
thought, and even perhaps of your life. Never was it more true 
than it is today that he who wishes to save his own life must be 
prepared to lose it. 

In the face of atheism, let the West humbly affirm God, the 
God who has spoken. In the face of materialism, let the West 
which has known the grace of Jesus Christ confidently affirm the 
original potency and independence of the mind and spirit. In 
the face of collectivism, let the West boldly cry with David: 


“What is man, that thou art mindful of him? and the son of 
man, that thou visitest him? For thou hast made him a little 
lower than the angels, and hast crowned him with glory and 
honour.” (Ps. 8:4-5). In the soul of the West, infected, alas, as 
it is from within with atheism, materialism and collectivism, let 
only the living God act and the active mind live and the in- 
dividual human person reveal himself in all his infinite wonder 
and glory, and I assure you Communism will recede and melt 
away like the morning msit before the rising sun. 

America has just elected her new leadership. She looks for- 
ward now to a new phase in her existence. The world too yearns 
for the dawn of a new day. What is then my prayer? My prayer 
is that the new leadership of America shall respond to the deep 
yearnings of the world; that it shall rise to the incredible oppor- 
tunities of the moment; that it shall understand the radical charac- 
ter of the struggle in which we are all engaged; that it shall 
determine to defend and extend the realm of freedom; that it 
shall shrink before no sacrifice in the pursuit of this sacred end; 
that it shall exude genuine and unmistakable faith in the human 
and spiritual values that have made America great; and that 
with due humility, befitting alike all great moments and all great 
men, it shall carry forward the burden of history unto heights 
glorious and new, trusting reason, loving man and fearing God 
alone. 
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